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EVANGEUCAL HINDUISM. 



By M E R W I N - M A R I E S N E L L, 

Chicago. 



Law of periodicity in history of religio}}s . — Successive stages of develop- 
ment. — Origin of " Evangelic aV type. — Conditions of its appearance. — 
Examples of it in non- Christian religions : in Hinduism ; in Buddhism. 

Enumeration of Hindu salvation theories: works; knowledge ; delecta- 
tion ; faith {trust). — Evangelical Hinduism found in Vishnuite sects. — Illus- 
trated by ' Caitanyas and Rdm&niijiyas. — ' Caitanya soteriology. 

Theological schools in R&mdntija sect : Vadagalai or Arminian ; Tengalai 
or Calvinistic. — Tengalai taken as typical form of Hindu Evangelicism. 

Salvation by God's free election and grace. — Works to be abandoned. — 
Gods of Hinduisjn, angels. — Five manifestations of God. — Plea for idolatry. — 
Idolatry rejected. — Trust in the Saviour. — This office ascribed to Knshna and 
Rdma, considered as theologically identical. — Veda the inspired Word of God. 
— Standard of interpretation. — Important place ascribed to Ramdyana and 
Mahdbhdrata. — Sitd the embodiment of Divine Mercy. — Three classes of sal- 
ziation-seekers. — Emptiness of self. — Misuse of images forbidden. — Caste 
distinctions obliterated. — Veneration of the teacher {guru). — Charity. — Diver- 
gences from Calvinistic type. — Approximation to Catholicism. — System ren- 
dered un- Christian by its historical elements alone. 

There is a remarkable group of facts in the comparative iiis- 
tory of religions to which I am not aware that any special atten- 
tion has hitherto been called, although they would seem to be of 
peculiar significance. They appear to be connected with some 
yet unformulated law of periodicity, according to which there 
is a successive predominance of one phase after another of 
religious experience and thought. 

Christianity has had its moralistic, rationalistic, ceremonial, 
ascetic and political stages, and the ancient religions show 
traces of not altogether dissimilar vicissitudes. 

Similar combinations of circumstances appear to give rise to 
similar tides of religious activity. Christianity has from its 
beginning nurtured within its bosom all the possible aspects of 
religion, but one after another of them seemed to give the key- 
note to the Christian life, until at last, tired alike of theological 
disputations, ceremonial complexities, casuistic moral laws, pam- 
ful self-disciplines, and politico-ecclesiastical intrigues, men 
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sought to throw aside all these things and to take refuge in a 
simple religion of loving trust in an all-sufficient personal human 
Saviour. Designating this phase of religion, in accordance with 
the prevalent usage of Protestant countries, and that recognized 
by most of our readers, as Evangelical, I have taken the liberty 
of extending the application of the word, for the sake of con- 
venience, in the present article, to analogous developments 
observable among certain non-Christian peoples. 

I do not know that any autochthonous system, or any one that 
has been strictly characteristic of one apparently homogeneous 
race, has presented this phase in any marked degree. The only 
important instances with which I am familiar outside the Chris- 
tian group are to be found in Hinduism and Buddhism, and it is 
of these that I wish to speak. 

The first belongs to a mixed Aryan and Mongoloid race, 
with probably a negrito infusion in its Kolarian (aboriginal) ele- 
ment. Buddhism, originating among Aryans or Aryanised 
Scyths, has become diffused among many widely different races, 
reaching its ultimate development in Japan, whose population 
appears to be an exceedingly mixed race, presenting a compound 
of Aryan, Mongolian and Malayan types. 

We will glance in the present article at Evangelical Hinduism, 
reserving for a future occasion the consideration of the analogous 
development in the Buddhistic group of religions. 

Hindu writers enumerate several ways of salvation : karma- 
mdrga, the way of works ; jMna-mdrga, the way of knowl- 
edge ; and bhakti-mdrga, the way of devotion (or "faith"); to 
say nothing of \hc pushti-mdrga, or way of pleasure (or delight), 
which is attributed to the Rudra Sampradayis or followers of 
Vallabha'c^rya.' 

The way of works was characteristic of the Brahmanic period, 
when the buoyant childlike spirit of the Vedic age had given way to 
the cumbersome ritual developed under the Brahman ascendency. 

When the free philosophic spirit, under Kshatriya influence, 
rose superior to the pettinesses of rule and rite, there grew up 

■ For further details regarding the various salvation-doctrines of the Hindus, see 
Biblical World, Vol. IV, pp. 99-112. 
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in the period of the Dar'sanas the theory that the supreme 
blessedness is reserved for him who attains to the knowledge 
of the uselessness of liking, dislike, or indifference (the Nyiya 
philosophy, the practical side of which was developed into Bud- 
dhism, by an elimination of all theistic implications), of the 
distinctness of the soul from matter, and its eternal existence 
and inactivit}' (the Sankhya philosophy), or of the identity of 
man and the universe with Brahman — the Universal attribute- 
less Being besides which nothing exists or can exist (the Vedanta 
philosophy). This is the way of knowledge. 

But during the period of Buddhist ascendency in India there 
was a general disintegration of traditional Brahmanism, and 
when Buddhism was finally reabsorbed a profound transforma- 
tion was found to have taken place. The outcome of the critical 
exploitation of the fundamental philosophical notions by the 
various Buddhistic schools seems to have produced a weariness 
of mind and will, and prepared the ground for the numerous 
reformers who arose at a period synchronous with that of the 
rise of scholasticism in Europe, and to whose labors almost all 
of the present forms of Hinduism are largely due. 

Thus arose the various 'Saiva and 'Sakta sects, and the four 
great Sampradayas (traditions) of which the modern Vaishnava 
sects are the continuations or the offshoots. The former were 
either ascetic or hedonistic, and some of the Vaishnava sects (like 
the Madhva'caris and the 'Caran Basis), are Pelagian, while at 
least one of them, the Vallabha'caris, follows the way of pleasure. 

The sects to which I have referred as representing what may 
be called the evangelical element in Hinduism belong to the 
Vaishnava group, all the divisions of which identify Vishnu, in 
some of his forms, with the Supreme Being, or consider the pre- 
servative or providential aspect of Deity worthy of chief atten- 
tion or adoration. It is they who preach the way of faith. 

There were a number of "Evangelical" Vaishnava sects 
founded between the twelfth and sixteenth centuries, but we 
need only consider two of them here, one the first, and the other 
one of the latest, of them : the 'Sri Sampradayas or Ramanujiyas, 
and the 'Caitanvas. 
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The 'Caitanyas, founded by 'Caitanya and two other Ben- 
galese Brahmans in the year 151 5, worship Kmhna as the 
Paramitma or Supreme Spirit ; Brahma, Vishnu and 'Siva are 
names given to him in his capacities of Creator, Preserver and 
Transmuter. Although present in all existing things he was 
especially so in 'Caitanya, the founder of the sect, and became 
incarnate, in all the fulness of his Godhead, as the historic 
Kmhna. Faith in him is the road to the highest spiritual 
rewards — paradise, liberation, perfection, or whatever may be the 
object of religious aspiration. This faith or devotion has the 
five stages of peace, servitude, friendship, tender affection and 
passionate attachment. " It is infinitely more efficacious than 
any or all observances, than abstraction, than knowledge of the 
Divine nature, than the subjection of the passions, than the 
practice of the Yoga, than purity, than virtue, or than anything 
that is deemed most meritorious " (Wilson, Works, i., 161). It 
obliterates all distinctions of caste and occupation, and leads to 
moksha (bliss or salvation) either in the form of preparatory 
residence in Paradise [Svarga) and the enjoyment there of 
Godlike powers ; or of eternal beatitude in the heaven Vaikuntha, 
which is free from the influence of illusion and is the home of 
those who are perfectly liberated and enjoying the most intimate 
personal communion with God. 

The Ram^nuja sect, in the north of India commonly called 
the 'Sri Vaishnava, was founded by the 'Sclnkara monk (sannyjlsi) 
Rjimanuja in the eleventh century A.D.,as a modification or revival 
of the system taught by earlier Vaishnava sects. It is divided 
into the northern or Vadagalai school, which has an Arminian 
doctrine of freedom and grace, and the Tengalai or southern 
school, which is Calvinistic, if we may be permitted to borrow 
these terms from Christian theology to designate an analogous 
doctrinal difference in a non-Christian church. 

The Tengalai 'Sri Vaishnava, being by far the strongest 
numerically, and perhaps the most imbued with the spirit of 
Evangelical Christianity, may be taken as the type. In this 
system religion is looked upon as the salvation of the elect 
soul by the unmerited election and grace of God. "That He 
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may save, it is enough that we let Him save."' God himself is 
the means of salvation ; self-exertion and selfishness are to be 
abandoned, including the Brahmanist's dependence upon ritual- 
istic observances, the Vedantist's way of knowledge (jiiana), the 
Yogi's ascetic discipline, and all reliance on ethical virtues 
Those who pursue the knowledge-discipline gain knowledge of 
the soul, but forego the enjoyment of God and are destined to 
roam bodiless forever in perpetual unrest. The gods of Hindu- 
ism, called the Eternals (nityas), are angels, "who through 
eternity, both past and future, are above the stain of sin, and 
whose sole delight is in knowing the Lord and doing his will, 
although, when authorized by God, they can "even make, main- 
tain and wind up worlds." 

God has five manifestations: (i) the supreme glory of 
the highest heaven; (2) the creative, preservative and destruc- 
tive power in the universe; (3) special incarnations, or 
descents for the salvation of his creatures; (4) the divine 
presence within the soul, and throughout the universe ; and 
(5) the statues and symbols in temples and household shrines. 
Of the fifth) "the worshipable manifestation," it is said by 
the author quoted: "It is this manifestation wherein God, 
designing to hide his perfection and liberty, remains blessing 
those who sUght him. God's all-penetrating incarnation (4) 
is like subterranean water, which can be discovered and enjoyed 
only by seers adept in deep meditation ; his form in heaven ( i ) 
is like vapors, distantly enveloping our sphere ; his form engaged 
in evolving, maintaining and involving the universal systems 
(2) is like a distant ocean ; his man-like and similarly specific 
incarnations (3) are like a river's occasional freshets ; his worship- 
incarnations (4) are like reservoirs, in which river- freshets are 
stored up for use at all times." The first words of this quotation 
express a sentiment identical with the extreme form of Catholic 
Eucharistic devotion. The rest of the passage has the appear- 
ance of a skillful plea for idolatry, though it may perhaps be 

' 'Sri Va'cana Bhushana, by Pillai Lokacharyar, one of the immediate disciples 
of Ramanuja. This author is one of the most esteemed of the Tengalai theologians 
and the subsequent quotations will be taken from his works unless otherwise stated. 
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treated as a pious extravagance, as the same writer says that 
" the Lord delights as much in dwelling in a single member of 
his devotee's body as in all his earthly temples put together," 
and other passages in 'Sri Vaishnava theological works seem to 
forbid a worship that does not go beyond the images them- 
selves (see eight paragraph below). 

God is ready to pardon all the sins of sinners and to save 
them. Faith consists in trusting the Saviour (God incarnate, 
i. e., Kn'shna-Rama) , and is found in all the elect; but the 
Saviour is the only means of salvation, and he who regards any 
act of his own, even faith itself, as the means, thereby falls into 
the sin of self-dependence. 

The Vedas are the inspired word of God. The meaning of 
their first part (Mantras and Brahmanas) is determined by 
means of the law-books (Dharma-'sastras, etc.), and that of their 
second part (the Upanishada) by the Purdnas and Sacred 
Biographies, especially the latter. The Sacred Biographies are 
the Ramiyana and the Mah^bharata, which Pillai considers to be 
especially intended to set forth the glory of Siti (wife of Rima 
'Candra) and of Kn'shna respectively. Sita was the incarnation 
of Lakshmi, the personified Divine Mercy, and Kmhna that of 
God himself. Lakshmi or Sita is called the Mediatrix, and 
"her sole office is to plead with God on behalf of sinners." She 
is spoken as of the Universal mother, the Queen of Saints, and 
very frequently as "Our Lady." 

Kn'shna and R4ma ('Candra) are both called Saviour, being 
equally the manifestation of God as man for the salvation of 
mankind, and the same term is sometimes applied to Rdmin- 
uja'carya (the teacher Ramanuja) himself in a modified sense. 

The Saviour does not neglect the sinner on account of " the 
presence of fault and the absence of good, but makes these very 
circumstances a ground of acceptance." God's thought of our 
salvation is ever-existent, but it has fruition when our thought is 
changed. When we "abstain from rejecting God's interference 
in our affairs by meddling with them ourselves" there ensues in 
us "gratefulness towards the means of our salvation and beatific 
love towards its goal." 
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The lives of Siti, Draupadi (wife of the Pindu princess in the 
Rimayana) Lakshmana, the Lord's (Rima's) brother, and 
other saints mentioned in the Sacred Biographies, furnish 
examples and warnings for the guidance of the "refuge-seeker" 
or aspirant for salvation. 

There are three classes among the seekers of salvation : " the 
unknowing blind, the wisdom-ripe seers, and the love-overpowered 
saints." These are weaned even from unprohibited earthly 
pleasures, the last class by the transcendent beauty of the God- 
head ; the second by a wisdom matured by God's grace into love ; 
and the first and lowest by the example of God's incarnations 
and of God-sent teachers. These three classes are distinguished 
by their predominating characteristics, although each of these 
characteristics is found in varying degrees in all or most of the 
elect. The devout soul is always led by its humility to reckon 
itself among the "unknowing blind," while considering others, 
whenever possible, as seers and saints. 

The soul owns nothing itself, and when anything is given to 
God it must be with the acknowledgment that it is already his ; 
otherwise the giver " convicts himself of the crime of robbing 
what is God's." "When we volunteer to give to God, even 
our Godward leaning does not insure fruition, for God's 
will may not correspond with our own ; when God volun- 
teers to take us, our very sins prove not bars." "Self-sought 
good, or self-sought means of achieving good, ought to be 
shunned as much as evil itself." " Compared to God's stoop- 
ing to us from compassion at sight of our humiliation before him, 
God's becoming ours by virtue solely of his own sovereign elec- 
tion is more important." 

One of the most grievous of sins is the "dwelling upon the 
materials" of religious statues and emblems, and a still worse 
crime is "scrutiny of the parentage of the people of God." A 
man of the lowest caste who is an ardent lover of God is superior 
to the member of the highest Brahman gotra (gens). 

This is illustrated by the following passage from one of the 
Tami books held sacred by the Southern Rim^nujiyas : 
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" Ye numerous brotherhood in fourfold Ved-lore skilled, 
Descent untainted though from BrahmS ye might trace 
If ye find souls, howe'er low-born, who serve Me true, 
Fall down and worship them." 

The faithful soul is to give to its teacher or instructor in the 
way of salvation and to the general society of the faithful a 
profound veneration, and be always ready to serve them, for 
God's sake and in his name. 

Finally, the man of faith must see nothing but good in God 
and the godly, and nothing but evil in himself ; even the faults 
of sinners he should regard as his own. But his thought should 
be not of himself but of God. "The thought of one's own sin 
produces fear ; but that of God's mercies removes fear." 

" If, therefore we meditate on God as the friend that planned 
to save us even in the days during which we turned our backs 
on him, we feel we have nothing to do but ever to rest content, 
banishing all fear." 

The reader will easily recognize that this system, apart from 
the substitution of a different set of historical elements, departs 
from the Calvinistic type only in its saint and image worship, its 
recognition of a Mediatrix as well as a Redeemer, and its 
emphasis upon spiritual direction ; and in these particulars its 
divergence is in the same direction as that of the Catholic 
Church, which it goes beyond only in the obligatoriness and 
authority of self-chosen spiritual teachers. But its agreement 
with Catholicism in the details mentioned does not imply any 
general resemblance to that system, for it is non-sacerdotal and 
had no official hierarchy; and its plan of salvation is evidently 
thoroughly evangelical, so that it needs little more than a sub- 
stitution of the Bible for the Vedic literature and personal 
instructor, the name of Jesus Christ for those of R&ma and 
Kn'shna, and the Trinity for a triune cosmic operation in the 
Deity,' to entitle it to a place as an irreproachable member 
of the evangelical family of churches. 

' See Biblical World, March, 1894, article Hinduism's Points of contact with 
Christianity, for a brief discussion of the Trinity doctrine as found among the Hindus ; 
especially pp. 196-7, as the Vaishnava Trinitarianism. On the degree of Pantheistic 
tendency shown by the R^mdnujiyas, see Vol. III., p. 352. 



